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(3) Explaining the word naikamayah (no. 3 03),
Parasara points out that the word maya here does not
mean unreality (mithya}. It mean "a remarkable
phenomenon which is a source of infinite wonder"
{mahascarya}. Parasara further states that maya is used
in scriptures to convey the meanings of prakrti (primordial
matter), jfiana (knowledge) and a positive mysterious
power which can be countered by weapons but not by
the knowledge of truth or reality.36

In the course of his commentary, Parasara briefly
alludes to the concept oflsvara acording to the Sankhya-s.
Explaining the name mahotsahah (no. 173), he points out
that Isvara accepted by the Sankhya-s is no doubt an
embodiment of jfiana, but still he is declared as a
non-agent (akarta), which results in his being accepted
as lazy and inactive {alasa}. As distinguished from such
a concept, the Visistadvaita school accepts the Lord as
an infinite reservoir of wonderful dynamism, a quality
which makes Him Isvara. This quality is found in the
name mahoisahah which Parasara explains as mahan
utsahah utsahanam kartrtva'laksanam aisvaryam. It is this
quality by which the Lord, though unquestionably powerful
in bringing into existence the entire universe of name
and form with endless modifications so as to suit the
karmic enjoyment of good or. bad for all the living beings,
still follows the natural order of arrangement as in the
previous cycles and thus runs the course of the universe.

We also find here a refutation of the Bhedabheda
view advocated by Bhaskara and Yadavaprakasa. The
followers of Bhaskara maintain that Brahman and jiva
are essentially non-different and that the apparent diversity
and plurality of souls are caused by limiting adjuncts
{upadhi-s} namely, the bodies. This delimitation of
Brahman by upadhi is similar to that of the ether by